Cyborg

altering one's body, one can, in essence, alter one's
world. Such an impulse can also be seen in other
futurists. Stelarc, a performance artist whose work
has explored the nature of the body as it relates to
prosthetics and information technologies, declares
that the body is "obsolete." Many of these futurists,
including Haraway and Stelarc, observe that it is not
merely the mechanical elements of cyborg existence
that bear promise but also information technologies.
All of this points to a desire for a posthuman
future in which the body is overcome through technology. This notion can be found in popular culture
as well. For example, the protagonists in Gibson's
cyberpunk novels profess a disdain for the "meat"
and exult in the disembodiment of cyberspace, sentiments that are shared by the hacker community as
seen in The Mentor's "The Conscience of a Hacker,"
commonly referred to as the "Hacker Manifesto."
In other words, true liberation from the problems
of the world can be found in the realm of cyberspace. Connection with individuals while removing
the biological markers of race, sex, gender, and class
is viewed as a potential means by which society
can progress. This ambiguity is the hope of cybert-eminists who have adopted Haraway's vision of
rhe cyborg. Still, despite the potential for individuals
to exist in a world devoid of gender and physical
identifiers, it is clear that even as individuals have
b,ecome more connected through information technologies, such embodiment has not moved toward
hrbridity-as can be observed through the ubiqui:ous query in chat rooms, "alsll?" (\JThat is your age,
.er, and location?).
In short, the ideal of the cyborg is taking place,
.ilthough perhaps not as some scholars would hope.
To see the beginnings of cyborg existence, one need
:nlv look to the ubiquitous need for connection, the
Bluetooth headsets that are continually at the ready
:or incoming information, the desire constantly to
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broadcast information about one's day through
Twitter, Facebook, and other social media networks.
People akeady willingly integrate technologies into
their bodies through plastic surgery, ioint replacements, and prosthetics. Perhaps such actions are not
viewed as cyborg existence because they do not measure up to the complete integration found in popular
media, but when carefully considered, many people
have already become part machine and technology

and part flesh. In other words, the technological
embodiment of cyborg life seems already to be here.
'Whether
or not such embodiment has the liberatory potential imagined by cyberfeminists, however,
remains to be seen.
Brett Lwnceford
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